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THE ROLE OF TRADITIONAL FOLK MEDIA IN EMPOWERING
RURAL COMMUNITIES IN SRI LANKA

Dr. G.T. Madhubhashini Galagedarage'
ABSTRACT

Media play a significant role in educating and motivating people, providing
information and entertainment. Traditional folk media as one of the
communication media can also play an effective role in empowering, especially
rural communities in developing countries. Traditional folk media is created from
its rural surrounding through the creativity, cultural beliefs and practices of rural
communities. In this context, the main problem of this study is how to wuse
traditional folk media in empowering rural communities in Sri Lanka. Therefore,
the main purpose of this study is to examine the role of traditional folk media in
empowering rural communities in Sri Lanka. Development communication is the
main conceptual and theoretical framework of this study. The geographical location
of this study is Billewa in Mabavilachchiya Divisional Secretariat in
Anuradhapura district, North Central Province. This study used a qualitative
approach to obtain data using Focused Group Discussions (FGD) and interview
method. The purposive sampling method was used to select respondents. The
personal interviews were conducted with four key people from the same community
and the qualitative data was analyzed thematically. The results show that as an
effective communication media, traditional folk media has made a tremendous
impact on the socio-cultural and economic setup of these rural communities. The
interactivity, creativity, liveliness and effectiveness of folk media are also clearly
shown through this form of media. It’s also proved that traditional folk media plays
a significant role in empowering these rural communities to find the solutions for
their socio-cultural and economic needs and issues. It’s also suggested that there are
some implications to improve the efficiency of the traditional media usage.
Therefore, some responsible authorities like the Department of Cultural affairs can
promote the different forms of folk media which are unique to this community
throughout the country. The responsible authorities should provide internet
coverage to this area. Combing traditional media with mainstream media and new
media is another alternative solution to empower these rural communities. The
most important thing is that the responsible authorities should also take necessary
action to find solutions for the problems faced by these communities such as
elephant- human conflict, lack of clean water, post war challenges, low income,
childhood marriages, illegal marriages and extramarital affairs, etc.
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1. INTRODUCTION

Media plays a significant role in
society.  Several  scholars  in
communication studies emphasize
that the main purposes of mass
media are education, motivation,
entertainment and information.
Dwivedi and Pandey (2013) note
that media play a significant role in
educating and motivating people,
providing  information  and
entertainment. Furthermore,
media are very powerful tools in
empowering people with its own
capacities and strengths. There are
different types of mass media such
as old media like TV, radio,
newspapers; traditional media like
folk drama, songs, tales, etc. and
new media such as social media,

etc.

Traditional folk media also plays
an effective role in empowering,
especially  rural  communities.
Chapke (2003) notes that puppet
shows, folk drama, story-telling,
the community tea-house, open
markets and village meetings etc.
can be considered as effective
traditional folk media in villages.
Folk media plays a vital role in
educating rural people who are the
majority of many Asian countries.
Folk media originates within the
community with their creativity,
cultural  values, beliefs and
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practices.

Some researchers have found that
traditional folk media play an
effective role in empowering rural
people while mainstream media
like broadcast, print and new
media play a significant role in
society. Dissanayake (1985) notes
that traditional folk media can be
seen in every part of the country as
there is a proximity between
communities and these
communication forms such as folk
songs, drama, ritual performances,
drumming and all other folk
commuunications. Furthermore,
folk media is created from the rural
surrounding through the creativity,
cultural  values, beliefs and
practices of rural communities.
Folk media has its own interactive
communication skills and
capacities which helps to find ways
out for the needs and issues faced
by the community. Folk media
have not been alienated from their
rural setting and media literacy is
not essential to use folk media
compared to mainstream media.
Folk media are also effective tools
in educating and motivating
people, providing information and
entertainment to make rural
communities stronger in facing
their day-to-day struggles, needs
and issues. In this context, the
main problem of this study is how
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to use traditional folk media in
empowering rural communities in
Sri Lanka. Therefore, the main
purpose of this study is to examine
the role of traditional folk media in
empowering rural communities in
Sri Lanka.

2. LITERATURE REVIEW
2.1 TRADITIONAL FOLK MEDIA

Scholars and researchers in the
field of communication studies
define traditional folk media in
different ways. “Traditional folk
media is any form of endogenous
communication system which by
virtue of its origin from, and
integration into a specific culture,
serves as a channel for messages in
a way and manner that requires the
utilization of the values, symbols,
institutions, and ethos of the host
culture through its unique qualities
and attributes” (Ansu-Kyeremeh,
1998: P 3). “Folk media are the
indigenous means of
communication. The folk
performing art forms are used for
moral, religious, and socio-political
ends from the time they
originated” (Kodavath, 2015: P:1).
This shows that folk media are the
symbols of a particular culture.
Moreover, folk media emerges
based on the cultural practices,
beliefs, values etc. of communities.
Therefore, traditional folk media
communication plays an effective
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role among rural communities.

There are different forms of
traditional folk media depending
on the cultural uniqueness of
different rural communities. Ansu-
Kyeremeh, (1998) notes that
storytelling, puppetry, proverbs,
visual art, drama, role-play,
concerts, gong beating, dirges,
songs, drumming, and dancing are
the folk media which play an
effective role in Ghana in Africa.
Prasad (2013) notes that folk
theatre, folk songs, predominantly
narrative forms, including ballads,
folk tales, and other story telling
forms, religious discourses, puppet
shows are the main forms of
traditional folk media in India.

Jinadasa (2011) notes that there
are different forms of traditional
folk media in Sri Lanka such as
folk songs (Pel kavi, Paru kavi,
Patal kavi, Karatta kavi, Babara
kavi, Nelum kavi), folk singings
(Adabarapema, — Teeka  siupada,
Viridu gee, lamentational songs,
kavikolaya),
(Adaberaya,  Hevisi  drumming,

drumming

temple tevawa, Pin beraya, Mala
beraya, kandyan geta beraya (magul
beraya), low country yak beraya (
devol beraya), sabaragamu daula,
tammettama, uddakkiya,
bummediya, maddalaya, rabana,
dolaya, dolkiya), folk dances (Lee
keliya, Pot dance, Kulu dance,
Suvisi dance),  folk tales and
riddles, proverbs (tale of
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Hotabuwa, tale of Andara, tun
teeravili), rites and ricuals
(Kandyan — Kohobayakkankariya,
Kandyan — gammadu,  Kandyan
sokari, Udarata baliya, lowcountry;

Devolmaduwa, dahaatasanniya,
Kolammaduwa,
Mabhasohonsamayama,
Riddiyagaya/ratayakuma,
Baliayagaya, Suniyamsanthiya,
Sabaragamwa, Kirimaduwa,

Pabhanmaduwa, Baliya, Uvewellas
Baliya, Nuwarakalaviya  Baliya,
Aluth sahalmangallaya,
muttimangallaya).  Apart  from
these different forms of folk media,
chattering,  gossips,  Kavikola,
Kelapaththara, Pethsam (petitions),
ceremonial occasions, idioms, etc.
can also be considered as effective
folk media among rural people in
Sri Lanka. Therefore, it is clear
that Sri Lanka also has its unique
culture consisting different forms

of traditional folk media.

The characteristics of  these
traditional folk media can also be
identified depending on the nature
of the folk media, objectives of
using or conducting them, etc.
The traditional folk media have its
own uniqueness and strengths to
fulfil the needs of the communities
as an effective communication
tool. Jinadasa (2011) identifies
several characteristics of folk media
as follows:

e Folk-media is created from the
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rural surrounding.

e The signs and the symbols of
folk media have not been
alienated from their village.

e Folk media needs very litde
media literacy to understand it
better than mainstream mass
media.

e The proximity between the
community and traditional

folk media.

e Folk-media has interactive
communication skills.

e Changeable, creativity and
liveliness of traditional folk
media.

e TFolk media has not distanced
itself from the community.

As far as these characteristics are
concerned, it shows that the
traditional folk media are different
from mainstream media such as
TV, radio, newspaper, social media
etc. People use their creativity to
maintain  interactivity ~ between
each other in using these folk
media for their socio-cultural and
economic needs and requirements.
But no field research has been
conducted to identify  these
characteristics of folk media
communications in a theoretical
and methodical manner. The
findings of this research identify
some more characteristics of folk
media while examining the role of
traditional folk media in a boarder
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manner which is discussed under
the section titled, “Results and
Discussion” in  this  paper.
Furthermore, a definition for
traditional folk media is identified
according to the findings of this
study. In board terms, the
traditional folk media has emerged
from socio-economic, cultural,
moral and  religious  beliefs,
practices, values and available
resources within a unique social
setting or a community, to fulfil
the needs and issues faced by its
own communities. Moreover,
traditional folk media are effective
forms of communication which
have unique characteristics such as
interactivity, creativity, liveliness,
affordability,  not

requiring media literacy, etc.

simpleness,

2.2 TRADITIONAL FOLK MEDIA
FOR RURAL EMPOWERMENT
AT THE LOCAL AND
INTERNATIONAL LEVELS

It’s important to identify the role,
use and impact of traditional folk
media in  empowering rural
communities at the local and
international level. It’s discussed
that, communication media
including traditional folk media
play a significant role in society to
empower rural communities. “The
real meaning of empowerment of
rural communities can  be
understood as a process of
increasing the capacity utilization
of the autonomy of every
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individual for utilizing local
resources in a productive and
creative way in the rural
community” (Santosa. 2014: P:
194). Therefore, traditional folk
media can be used to empower the
rural communities since the
strengths of folk media depend on
the cultural beliefs, practices,
creativity of people and resources
available within the geographical
location.

Panford et al (2001) note that
Mexico, the Philippines, and
Nigeria, as well as Ghana use folk
drama to educate rural
communities about various health
issues, such as family planning,
breast-feeding and HIV/AIDS. In
rural Ghana, these folk dramas and
songs are used to educate people
about a wide range of health and
social issues. These folk media are
useful in educating people about
these specific issues as the health
messages are given to the public
with creativity and entertainment.

Being a muld-religious and multi-
cultural  country, India  has
different forms of traditional folk
media unique to different regions
and parts in the country.
Mathiyazhagan et al. (2015) note
that folk media vary from place to
place, culture to culture and region
to region. For instance, Nautanki
is one of the popular theatre
performance traditions in northern
India. This is used to empower
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people about health, HIV/AIDS,
women’s empowerment, dowry,
immigration, and family planning.
Harikatha is unique to Andhara
and Karnataka in the southern
region in India while Jarta is a
popular folk theatre in Bengali. All
these folk media are used to
empower and educate the general
public with contemporary issues.

As far as Sri Lanka is concerned,
the people in various parts of the
country use different folk media
based on their socio-cultural,
economic and political issues,
beliefs, practices, creativity, etc.
According to the department of
Census and Statistics, 81% of the
population are rural people in Sri
Lanka. Jinadasa (2011) notes that
rural communities have their
unique traditional folk media
compared to urban people. The
different cultural identifies can also
be identified in different regions in
Sri Lanka. As far as the cultural
Bali ceremonies are concerned,
Kirimaduwa, Pabanmaduwa are
unique  to  Sabaragamanuwa,
Baliyagaya, ~Mahasohonsamayama,
Dahbaata  sanniya, Gara yakuma,
Riddiyagaya, ~ Suniyam  Santhiya
(Manik pala santhiya) are specific
to the low country while kobaba
Kankariya is unique to the up
country. The research conducted
in Unale and Kudamithawa in
Divisional

Secretariat in Nuwaraeliya District

Rasnayakapura

show that folk songs, drama and
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Kavikolaya are effective folk media
in empowering rural communities
in these areas.

Pasquel  (2015)  notes  that
Natyamaya Pelapali which is a
traditional dramatic performance
in the ‘ceremonial dance’ in
Sabaragamuwa region such as
Paban Maduwa, Kiri Maduw and
Kumara ~ Samayama is mainly
conducted to bring prosperity to
the people and provide some great
hope for development in the
Sabaragamuwa province. Kumari
and Sadamali (2013) also state that
Kirimaduwa ceremonial dance is a
specific folk-dance confined to the
Sabaragamunwa province which
has unique traditions and rituals.
The main purpose of having this
ceremonial dance is to get rid of
diseases and epidemics and for the
protection of crops.

According to the literature review,
it’s clear that no field research has
been conducted in the Sri Lankan
context to identify the traditional
practices, beliefs, rite, rituals, folk
media, ceremonial occasions, food
etcc. and to examine the
interactivity, creativity, liveliness
and effectiveness of traditional folk
media and the proximity between
the community and traditional
folk media, as well as the socio-
economic, cultural impact of folk
media on a particular rural
community.  Furthermore, no
research has been conducted in
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Monaragala district or Pelwatta to
cover this specific research area. In
order to fill in this gap and achieve
these aims and objectives, this
research was conducted.

Therefore, development communi-
cation can be considered as the
main conceptual and theoretical
framework of this study. In simple
terms, development communi-
cation is the use of communication
for development purposes.
“Development communication is
the science of human
communication linked to  the
transitioning of communities from
poverty in all its forms to a
dynamic, overall growth that
fosters equity and the unfolding of
the individual potential” Quebral
(1971: P:1). Gupta (2015) notes
that 70% of rural communities live
in developing countries and almost
80% of India's population are
from rural areas. Thus, folk media
can play a vital role within the
community since folk media is
based on ceremonial rituals, beliefs
of the society, religious and social
values.  This  folk  media
communication helps in taking
people from poverty to prosperity
culturally,  socially,  politically,
economically and spiritually. In
other words, the main purpose of
using the traditional folk media is
to empower the rural communities
culturally, socially, politically,
economically and  spiritually.
Therefore, it’s also expected to find
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solutions for their own socio-
culeural,  spiritual,  economic,
political needs and issues using the
available resources, cultural
practices, beliefs, values, creativity
etc. Therefore, this study is also
carried out in a rural setting to
examine the role of traditional folk
media in  empowering  rural

commuanities.
3. RESEARCH METHOD

The geographical location of this
study is Billewa in
Mahavilachchiya
Secretariat  in

Divisional
Anuradhapura
district, North Central Province.
Billewa is rural in a geographical
sense, which is known as one of
the Wew gama (a tank-based
village) or a Kele gama (a jungle-
based village). The North Central
province has the highest rural
population  (1,266,663-  96%)
compared to the other nine
provinces in Sri Lanka according
to the population statistics of the
Department  of Census and
Statistics in 2011. The same report
empbhasizes that in the Sri Lankan
context,  Municipal  Council,
Urban Council and Town Council
areas are “urban”, while Village
Councils are “rural”.

Dissanayake (1985) notes that
Gama in a rural setting (Rural
village) is defined as a small

settlement having between 1000 to
3000 inhabitants which is smaller
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than a town and larger than a
hamlet. Billewa has a population of
2012 according to the Department
of Census and Statistics in 2011.
The Department of Archacology
has found that Billewa also has a
historical ~background with a
number of historic places like
Barata Naga Lena and Billewa
wewa, etc. It's also reported by the
Archaeology department that the
rural communities in this area use
folk media based on their cultural
practices, beliefs, values etc. The
location of this study was selected
based on the above-mentioned
criteria,  statistics, facts and
justifications.

This study used a qualitative
approach to obtain data using
Focused  Group  Discussions
(FGD) and interview method.
FGD is a structured discussion
used to  obtrain  in-depth
information  (qualitative  data-
insight) from a group of people
about a particular topic (Omar,
2018). Therefore, the Focus
Group Discussions were
conducted with 20 people in
Billewa. The purposive sampling
was used to select the respondents.
The personal interviews were
conducted with four key people in
the same community: a Buddhist
monk in Barata Naga Len
Viharaya, a Grama Seva officer, a
Wedamahattaya (traditional
Ayurvedic doctor), a graduate
Teacher from Billewa Vidyalaya
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and the main Kapu Nona in Naga
Paththini Dewalaya (a lady who is
the head of this Dewalaya). The
data was collected in September
2020 with the support of three
research assistances during the 2™
wave of Covid after following all

the  health

instructions. The qualitative data

guidelines  and

was analyzed thematically.

4. RESULTS AND
DISCUSSION

As far as the results/ findings are
concerned, the aim and objectives
were achieved and the problem
was answered in this study. In
other words, traditional practices,
beliefs, rites, rituals, folk media,
ceremonial occasions, food of these
rural communities as well as the
interactivity, creativity, liveliness
and effectiveness of the traditional
folk media were identified. Apart
from these, the proximity between
the community and the traditional
folk media as well as the socio-
economic, cultural impact of folk
media on rural communities were
also discovered. While achieving
these objectives, the main problem
of the study was answered by
finding out the role of traditional
folk media in empowering the

rural communities.

Before identifying the traditional
practices, beliefs, rite, rituals, folk
media, ceremonial occasions, food
of these rural communities, it’s
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important to identify the socio-
economic and cultural background
of the people in Billewa. Almost all
the people are Sinhala Buddhist
and the majority are attached to
Rada cast (Dobhi, Hena). Apart
from these Rada people, Berawaya,
Govigama and Vanni (people who
are coming from the Kuveni
family) are also there. Rada people
including other low cast people
have changed their surnames,
assigned jobs and duties since their
identity cannot be revealed to
others. In fact, low cast people are
ill-treated by society, especially
when it comes to marriages.
Riswan (2014) also notes that
Hena or Rada people are
traditional
women who are supposed to

washer-men and

provide laundry services to other
communities. Rada People live in
different parts of the country but
caste issues are considered a key
problem when it comes to
marriages. Rada people have some
unique cultural practices and
beliefs specially when it comes to

food.

An interesting finding is that low
caste people like to treat Govigama
people, which is the highest cast
and government servants with
hospitality. In this context also, the
traditional forms of
communication play a significant
role in building harmony and
interactivity between the people.
Moreover, Rada people use their
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unique traditional food patterns
and culture to communicate and
show respect and friendliness
towards these high cast people and
government servants who work in
this village. For instance, these
people like to prepare and offer
Pasmaluwa which is a unique
cuisine to this area prepared by
adding five different food types:
Hoddak  (Gravy),  Mellumak,
Niyabalawak, Abulak and
Badumak  (fried food) and
Wellawehum (a kind of traditional
pancake) and Kee roti (a kind of
traditional  sweet hopper) to
Govigama people and government
servants.

Language also plays a significant
role in communication. Some
differences can be identified in the
same language. In other words,
different varieties of slang and
jargon in the language can be
identified based on the cultural
differences and variances (Riswan
2014). Madhubashini (2021) notes
that Language and its jargon,
slang, etc. can vary from country
to country, community to
community and region to region.
Language is also a symbol of a
culture, of a community as well as
the main communication tool for
interactions between people. As far
as the Sinhala language is also
concerned,  different  language
identifiers can be found in
different  sub-cultural  settings
throughout the country. For
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instance, the people in Billewa also
have their unique jargon and slang
such as Aiyappa- Aiya (brother),
dahabadurawe  yanawa-  naraka
dewal karanawa (engaging in bad
things), Atangediya -lbul kiribar
pettiya (the box used to put sour
milk rice).

As far as media usage of the people
is concerned, the results show that
mainstream  media  such  as
television, radio and newspapers
are used by these people but
traditional folk media is more
effective and closer to these people
compared to mainstream media.
When it comes to the use of new
media, internet signal coverage is
very poor in this area and about
365 students in Billewa did not
have online learning opportunities
during the COVID-19 pandemic.
Billewa Vidyalaya is the only
school which is available for the
children in this area.

As far as their professions are
concerned, the majority of people
engage in paddy cultivation and
chena cultivation. Some are in civil
security service and engage in bees’
honey hunting and  animal
hunting. The people face various
issues in their day-to-day lives such
as the elephant-human conflict, a
lack of clean water, post war
challenges, low income, childhood
marriages, illegal marriages and
extramarital affairs, etc. The people
in Billewa had gone through the

VISTAS JOURNAL VOLUME 14, ISSUE 1, JULY 2021

civil war for more than 30 years
and are now struggling with the
above mentioned socio-cultural
and economic issues. In order to
find out the solutions for these
main issues, the people use
traditional folk media. As a result,
a petiion culeure and a
Kelepathtara culture have emerged
to raise their voice against the
injustices happening to  their
communities. For instance, people
in Billwea have to buy clean water
from bowsers but the water is not
provided daily as well as not
distributed equally among the
communities. It was also reported
that when it comes to the
elephant-human conflict, relevant
government officers behave in an
irresponsible manner. Petitions are
sent to the relevant authorities
asking them to look into these
specific issues and provide justice
for the community. This is because
officers who work in these areas
take revenge if people directly
make complaints to the relevant
authorities. It was reported that in
several  instances,  responsible
authorities investigated and took
necessary action to rectify the
socio-cultural and economic issues
faced by these people. These
examples show that traditional
media like petitions, play an
effective role in empowering these
people. Jinadasa (2011) also notes
that folk media tools like
Kelepaththara, Pethsam (petitions),
Kavikola, etc. can be used as
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effective communication media in
rural areas.

The results show that Kelepathtara
play an effective role within this
community. The Kelepathtara is
written and designed in a creative
and simple manner to discuss real
issues faced by people such as
extramarital  affairs, childhood
marriages, illegal marriages, etc. It
was found that some extramarital
affairs ended after pasting the
kelepathtatara in common places in
the village. This is an example to
show the community
empowerment in different ways

through traditional folk media.

Likewise, traditional folk media are
also used by communities for their
professional needs. In paddy and
chena cultivations, some folk
media and cultural beliefs are used
to find the solutions for some of
the issues faced by communities.
Using Ali Mantra, Ali Wedi
(thunder flashes) and kem (a type
of traditional rituals) are some of
the cultural practices and beliefs
used to prevent issues created by
animals destroying crops. Pal Kavi
are  effective,  creative  and
interactive folk songs used by
famers in the night to ward off
sleepiness. This becomes more
interactive when other famers also
reply to Pal Kavi.

These rituals and ceremonial
occasions are also based on the
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socio-cultural practices, values and
beliefs. The beliefs in gods and
rituals in Hinduism influenced
Buddhism and created a new
religious  tradition in  society
(Gombrick & Obeysekara, 1988).
This study also shows that
communities used to obtain
blessings from gods for their day-
to-day activities based on their
cultural ~ practices, values and
beliefs though these people are
Sinhala Buddhists. For instance,
Mutti Mangalaya (kiri Ithuruvime
Mangalya) is conducted after
getting the first harvest to obtain
holy  blessings from  God
Aiyanayake for the prosperity of
the whole community. Apart from
this practice, people in Billewa
used to obtain blessings from
Goddess Muthumari Amman. The
purpose of hanging a small branch
of a milk oozing tree in a nuga
ruka (Banyan tree) situated near to
Billewa wewa (Billewa tank) before
leaving for a good journey or
commencing good work is to
obtain the blessings from the God
Pulleyar (Gana Deviyo). It was also
reported that some practical
evidence can be shown to prove
that Goodness Paththini (Paththini
Maniyo) gives her holy blessings to
people bitten by snakes. Moreover,
the people usually go to Naga
Paththini Dewalaya in Billewa if a
person is bitten by a snake since
Kapu Maniyo (female head of the
dewalaya) provides some holy
medicine. It’s reported that none
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of the affected people in Billewa
died after taking this holy
medicine. This shows that people
expect some kind of moral support
along with mental and spiritual
relaxation from the beliefs they
practice within their community.
In other words, traditional folk
beliefs and practices also support
in empowering rural communities

spiritually.

There are also some beliefs
associated with the agricultural
practices in this area. The tank is a
direct Sinhala translation of the
word Wewa. Water is collected in
these tanks for paddy and chena
cultivations in rural areas in Sri
Lanka (Bandara, 1985). People in
Billewa also consider Billewa Wewa
(water tank) as a god gifted
property in their village as this
tank mainly supplies water for
their agricultural needs. According
to some folktales which are
considered as traditional forms of
media, Billewa wewa resembled a
huge well a long time ago, and it
was said to be a caused deaths of
people. Therefore, it’s believed that
the name of the village and name
of the tank emerged with this big
well which existed in the village a
long time ago (Biligath wala-
billewa). This big well became
Billewa tank after a renovation
during the Anuradhapura kingdom
many centuries ago. There are
some other folk tales and beliefs
among the communities in several
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things related to this area. There is
only one Buddhist temple in
Billwea which is Baratanaga len
Vibaraya situated close to Billewa
tank. It’s believed that a person
from Naga cast (Naga Kula) has
donated this cave (Lena) to
Buddhist monks many decades
ago.

Its evidenced that being the
people in Billewa, the people got
some kind of Hindu exposure
Kingdom  of
Anurdhapura many decades ago.

during the

Though  these  people  are
Buddhists, they still believe in gods
and obtain blessings for their
social, cultural and economic
needs. Water is the main need of
these communities for their chena
and paddy cultivations. Therefore,
Wahi Paritha (a kind of pirith sutra
for obtaining rain) is used by the
communities during dry weather
in Billewa.

In this context, this shows that
culture and the profession of the
communities are mainly connected
with the jungle, tank, beliefs in
gods and Buddhism. While
obtaining some solutions for their
unique issues and needs, it’s also
expected to provide some kind of
entertainment and relaxation using
these folk media by the rural
communities. The best example
for this kind of folk drama is
Jahuta Natima which is a unique
dramatic occasion among these

Faculty of Humanities and Social Sciences, The Open University of Sri Lanka 61


https://www.sciencedirect.com/science/article/pii/S2212682113000322#bb0050

communities. The interactivity,
creativity, liveliness and
effectiveness of folk media are
clearly shown by this folk drama.
Furthermore, this is held annually
in the temple or a playground in
the village at night. Dolki drums
are  mainly used for this
performance and actors are also
selected from the community.
Jataka stories in Buddhism and
related songs written by the
communities, are used to discuss
the issues faced by the
communities in a sarcastic manner.
This shows the proximity between
the community and traditional
folk media. In other words, folk
media is created from its rural
surroundings to find solutions to
their own issues.

On the other hand, development
communication as the main
theoretical framework of this study
supports to examine the role of
traditional media in empowering
these rural communities. In other
words, it’s proved that as an
effective communication media,
traditional folk media has made a
tremendous impact on the socio-
cultural, moral, spiritual and
economic  setup  of  rural
communities.

5. CONCLUSION

According to the findings of the
study, traditional folk media plays

a significant role in empowering
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rural communities. It was found
that /ahuta Natima is a unique folk
drama in this community.
Therefore,  some  responsible
authority like the Department of
Culeural Affairs, should promote
this form of folk drama
throughout the country rather
than only promoting the main
popular folk dramas like Kolam,
Nadagam, Sokari, etc. As a result,
other communities can also use
this form of folk drama for their
development purposes.

The results show that the different
forms of folk media are being used
by the communities to find out
solutions for their day to day needs
and problems such as the elephant-
human conflict, a lack of clean
water, post war challenges, low
income,  childhood  marriages,
illegal marriages and extramarital
Therefore,  the

responsible authorities should take

affairs  etc.

necessary action to find solutions
for the problems faced by the

commuanities.

It's also found that there is no
internet coverage in this area at
least to engage in e-learning during

the Covid-19

Therefore, responsible authorities

pandemic.

should provide internet coverage
to this area. Combing traditional
media with mainstream media and
new media is another alternative
solution to empower these rural

communities.  Chapke  (2003)
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notes that combining folk media
and other media is the best way of
empowering the rural
communities. A drama division
was established under the Ministry
of Information and Broadcasting
to specially promote folk drama
unique to different areas in India.
The ministry facilitated to telecast
programmes on folk songs, drams,
tales etc. on several television
channels. It was also promoted to
produce some movies on the
cultural beliefs, folk culture and
practices. Facilitating to establish
community radio services in
different regions also helps in
empowering rural communities as
the management, sustainability,
ownership and funding are
managed by the communites. In
some situations, new media like
internet has been introduced to
community radio services to
empower rural communities with
new technology. The purpose of
having these initiatives is to
promote folk media to empower
rural communities.

The suggestions given by Chapke
(2003) can also be applied to the
Sri Lankan context. It’s a reality
that some movies, TV, radio
programmes and print media
provide some space for folk
cultural  practices, beliefs and
creativity of communities but the
problem is that these opportunities
and spaces are limited and
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inconsistent.

There are some community radio
services in Sri Lanka like Uva
community radio and one
internet-based community radio in
Kotmale. Unfortunately, these are
not currently functioning due to
issues connected to the
management, funding, ownership
etc. In this context, responsible
government and non-
governmental organizations should
provide the space for different
cultural practices, beliefs, values
etc. by combining folk media with
mainstream media responsibly and
consistently. However, the main
important thing is to find long
term solutions to overcome these
issues.
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